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Tithi-karma-guṇa 

Tithi-karma-guṇa is the second chapter in the first aṅga of VGJ called karma-guṇam; counted 

from the start this is the fifth chapter of VGJ. Tithi is the second time parameter of the quartet 

nakṣatra, tithi, karaṇa, muhūrta of the first aṅga. Outlines of this aṅga have been presented 

already in the previous issue. We note here that the nakṣatra concept as a time measure is 

connected with the daily position of moon with the members of the closed strand of the visible 27 

constellations depicted in the nakṣatramālā figure3. Tithi is also a concept of time measure 

connected with the position of moon but in relation to sun.   

 

Tithi is popularly called lunar day, widely prevalent in India currently for socio-religious purposes. 

With the advent of mathematical astronomy of the siddhānta texts, the meaning of tithi has 

changed from its more ancient observational moorings, to become a day calculated on the basis of 

12-degree separation in longitude between sun and moon, starting from conjunction or opposition. 

This sophistication is the outcome of a long period of theorization rooted in the observation of the 

daily change in the kalā (digit) of moon. In the earliest period of Vedic practice, the word tithi was 

used in the sense of an unspecified date in a year or a month or a fortnight. This we see in the use 

of the word tithi in the Śatapatha Brāhmaṇa while referring to the promise of the Fish to arrive on 

a promised tithi (day) in a foretold samā (year). However, neither the day nor the year is 

specified4,5. 

Another Vedic text Aitareya Brāhmaṇa (AB) also uses the word tithi while referring to the dual 

character of pourṇamāsī (full moon day) and amāvāsyā (new moon day) and the connected 

upavāsa (ritual fasting) before the full moon and new moon sacrifice respectively. First, the names 

anumati, rākā, sinīvālī, kuhū are defined in AB. If on the last day of the nominal pakṣa (fortnight) 

the setting/rising moon is observed to be less than full, such moon is anumati. Visually perfect full 

                                                 
1 Distinguished Professor and Director,  

2 Research Associate 
3 Vṛddhagārgīya Jyotiṣa -2. Tattvadīpa 25 (2). pp.26-55. 
4 स हि ̕Ӻे ंवर् धतऽेथहेतथ֘ समा ंतदौघ आगϿा तвा नावमपुकӇोपासास ै[..] स यहतथ֘ तΨमा ंपहिहददशे तहतथ֘ समा ंनावमपुकӇोपासाचंके्र 
[..] । Mādhyandina SB (1.8.1) 
5 स िोवाचहेतथ֘ व ैसमामौघ आगϿहेत तХावमपुकӇोपासास ैस औघ उहΓत ेनावमापϞास ैतΑा पािहयताԥीहत त ंतथा भΤृा समदु्रमҖवजिाि 

स यहतथ֘ समा ंपहिहददशे तदय ंनावमपुकӇोप हनषसाद [..] । Kāṇvīya SB (2.7.3) 

mailto:RN.Iyengar@jainuniversity.ac.in


2 

 

moon is rākā. Similarly, on the last day of the dark fortnight, when sun is about to rise, if a kalā 

(digit) of moon is seen, such amāvāsya is called sinīvālī otherwise it is kuhū. Thus two types of 

full moon (day) and amāvasyā (day) were recognized in the early Vedic period. This recognition 

must have been the result of long observations to infer that the count of full moon to amāvāsya is 

not equal to integral number of 14 or 15 sun rises or solar days. Without going into the details of 

the darśa-pūrṇamāsa yāga, we note that AB uses the word tithi as applied to the first, and the last 

day of the lunar (synodic) half-month. The relevant text in its context is given below. This is 

followed by the interpretation of the underlined sentence that uses the word tithi, by three modern 

scholars. 

पवूाां पौर् धमासीमपुवसहेदहत पङै्ग्यम΋ुिाहमहत कौषीतकं । या पवूा ध पौर् धमासी साऽनमुहतयो΋िा सा िाका।या पवूा धऽमावाԧा सा 
हसनीवाली यो΋िा सा कुहूः। या ंपय धԒहमयादҖहुदयाहदहत सा हतहथूः॥        Aitareya Brāhmaṇa (7.11) 

i) “The space which the moon requires for setting and rising again is called tithi.”      (M. Haug6) 

ii) “Tithi is that period of time during which the moon sets and rises again.” (S.B. Dikshit7) 

iii) “The period is that when (the sun) sets near or rises towards the moon.”       (B. Keith8) 

As seen from the AB text, the above sentence cannot be isolated from the context of the difference 

of opinion between Ṛṣi Paingya and Ṛṣi Kauṣītaka. However, Dikshit interprets it like the 

definition for the time measure tithi, which appears incorrect. The other two interpret the sentence 

in the larger context, but conspicuously Keith, an influential translator of Sanskrit texts does not 

like to recognize the word ‘tithi’. He hesitantly interprets the word as ‘the period’. He argues that 

tithi - word and concept - is seen only in the Gṛhyasūtras and not in the Brāhmaṇa texts. His 

argument is that tithi in AB is a mere corruption of the word sthiti, appearing in the Kauṣītaki 
Brāhmaṇa (KB) in the context of differing opinions of Paiṅgya and Kauṣītaki. The text of KB 

under consideration is: 

पवूाां पौर् धमासीम ् उपवसहेदहत पङै्ग्यम ् । उ΋िाहमहत कौषीतकम।् या ं पय धԒमयम ् उΨपहेदहत सा हԚहतूः। पवूाां 
पौर् धमासीमपुवसदेहनर्ज्ा धय पिुԒादमावाԧाया ंचКमसम ् ।      Kauṣītaki Brāhmaṇa (3.1.7( 

“On the first full moon (day) ‘should he fast is’ the view of Paiṅgya; ‘on the second’ that of 
Kauṣītaki; that on which (the moon) appears (full) about the setting of the sun is the rule; he 

should fast on the second full moon day.”            (B. Keith9) 

 

We need not go into the correctness or otherwise of the translation of Keith. But it is to be noted 

that he interprets the two, almost same, sentences in two different ways in his translations of AB 

and KB. With the above in the background it would be important to know how Sāyaṇācārya the 

                                                 
6 Haug, M. (Ed.). (1863). The Aitareya Brahmanam of the Rigveda (Vol. 2) 
7 Dikshit, S. B. (1896). Bharataya Jyotish Sastra. Poona. (Transl. RV Vaidya) (Vol.1).: Govt of India Press. 1969, 

1981, New Delhi. 
8 Keith, A.B. (1920) The Aitareya and Kauṣītaki Brāhmaṇas of the Rigveda. Vol. 25. Harvard University Press. 
9 See Keith, A.B. (ibid(. 
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prime authority on the sacrificial tradition understood the above AB sentence. The commentary 

with translation follows; 

अमावाԧा ं पौर् धमास֘ वा या ं पहिप्राѥ सयूोԒहमया΋था यामहभलक्ष्य सयू ध उहदयात ् सयेमदुयाԒमयӜाहपनी कमोपयकु्ता 
हतहथूः। तादृशया ं हतथौ उदमयाԒमययोम धϩ े पवूो΋िाҖा ं चतदु धशीप्रहतपϘा ं हमश्रर् े सहत पव धर्ो ϡहैवϩ ं भवहत। तहԥन ् 
ϡहैवϩ ेपवूोकं्त मतϡय ंद्रӴӜम ् ॥ 

Having neared amāvāsyā or pourṇamāsī when sun sets and similarly when sun rises approaching 

them (amāvāsya or pourṇamāsī), that tithi extending from sun rise to sun set is (the period) fit for 

the prescribed work. When such a tithi between sunrise and sunset, is mixed with previous or next 

caturdaśī or pratipat (respectively), the two parvans (pourṇimā & amāvāsya) acquire duality. The 

aforesaid difference of opinion is to be seen in view of such duality. 

Due to the archaic nature of the AB language other interpretations may be possible, but that is not 

our focus here. The sum and substance of the above discussion is that the word tithi is used in AB 

referring to the full moon day and amāvāsya day for carrying out the upavāsa connected with the 

darśa-pūrṇamāsa Vedic rite. Sāyaṇācārya also interprets this word as a time interval symbolic of 

the two parvans. In KB the word sthiti refers to a particular configuration or position or station of 

sun and moon.  In the context of dutifully preserved difference of opinion of two Ṛṣis, both 

antecedent to the tradition of AB and KB, the text with the word sthiti in KB, is possibly more 

ancient than the corresponding AB text, as Keith opines. Hence, it stands to reason that over a 

period of time the word tithi of AB could have evolved as a transformation of the word sthiti, to 

connote a particular shape or phase of moon. Keith’s arguments have no force to negate the 

evidence of use of the generic word tithi in the Ṛgvedic AB and the Yajurvedic SB texts, in the 

sense of an unspecified day or date, most probably marked by rise or set of full moon10. 

Available samhitā texts, do not invoke the word tithi, but the darśa-pūrṇamāsa rite is common to 

all Vedic traditions11. Irrespective of whether one followed Paiṅgya or Kauṣītaki, the waning and 

waxing of moon had to be observed in a sequence to keep count of the elapsed days in both the 

dark and bright fortnights. Taittirīya Brāhmaṇa attests that the days and nights were tracked in the 

śuklapakṣa and the kṛṣṇapakṣa separately by naming them as samjnānam, vijnānam, darśā, dṛṣṭā 
etc12. The list of such names that occur in groups of five is shown in the accompanying table 5.1. 

This does not mean that ahorātra were not counted in terms of ordinals in the Vedic texts. Both 

amāvāsya and pūrṇimā were referred as pancadaśī, the Fifteenth. 

  

                                                 
10 It is to be noted here that the misunderstanding of Keith on tithi is seen also in the Vedic Index of Names and Subjects 
by Macdonell and Keith, Published for Govt. of India, J. Murray, London. 1912. 
11 यर्ज् ंӜाख्याԧामूः॥ सत्रयार्ा ंवर्ा धना ंब्राԳर्िाजжवशैय च॥ स हत्रहभवदेहैव धर्ीयत ऋग्वदेयजवुदेसामवदेूैः। ऋग्वदेयजवदेाҖा ंदशधपरू् धमासौ॥ 
Āpastamba-paribhāṣā-sūtra (1-4). (Ed.) A. M. Śāstri; Mysore, 1893. 
12 सरं्ज्ान ंहवर्ज्ान ंदशा ध दृӴहेत । एतावनवुाकौ पवू धपक्षԧािोिात्रार्ा ंनामर्येाहन । प्रԒतु ंहवӴुत ंसतुा सйुतीहत । एतावनवुाकावपिपक्षԧािोिात्रार्ा ं
नामर्येाहन ॥ TB (3.10.10.2( 
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Table 5.1    Tithi Names 

# VGJ PT SKA 
Ahorātra in TB (day/night) 

Śuklapakṣa Kṛṣṇapakṣa 

1 Nandā Nandā Nandā Saṃjñāna / Darśā Prastuta / Sutā 

2 Bhadrā Bhadrā Bhadrā Vijñāna / Dṛṣṭā Viṣṭuta / Sunvatī 

3 Balā Balā Jayā Prajñāna / Darśatā Saṃstuta / Prasutā 

4 Riktā Atiriktā Riktā Jānat / Viśvarūpā Kalyāṇa / Sūyamānā 

5 Pūrṇā Pūrṇā Pūrṇā Abhijānat / Sudarśanā Viśvarūpa / Abhiṣūyamāṇā 

6 Soma Māsā Jayā Saṅkalpamāna / Āpyāyamānā Śukra / Prītī 

7 Mitrā Mitrā Mitrā Prakalpamāna / Pyāyamānā Amṛta / Prapā 

8 Mahābalā Mahābālā Mahābalā Upakalpamāna / pyāyā Tejasvi / Sampā 

9 Ugrasenā Ugrasenā Ugrasenā Upakḷpta / Sūnṛtā Tejas / Tṛpti 

10 Sudharmā Svadharmā Sudharmā Kḷpta / Irā Samiddha / Tarpayantī 

11 (Sunandā*) Svanandā Mānyā Śreyo / Āpūryamāṇā Aruṇa / Kāntā 

12 Yaśā Yaśā Yaśā Visīya / Pūryamāṇā Bhānumat / Kāmyā 

13 Jayā Jayā Jayā Āyat / Pūrayantī Marīcimat / Kāmyājātā 

14 Ugrā Ugrā Ugrā Saṃbhūta / Pūrṇā Abhitapat / Āyuṣmatī 

15 

śukla 
Paurṇamāsī Siddhi Siddhā Bhūta / Paurṇamāsī -- 

15 

kṛṣṇa 
Amāvāsyā Siddhi Siddhā -- Tapasvat / Kāmadughā 

 

VGJ provides a historical perspective to the above Vedic tradition of tithi, first in the 24th aṅga 

namely, mahāsalila. Evolution of the ancient tradition can be traced in the present tithi-karma-

guṇa chapter and further in the second aṅga titled candramāna. The questions raised in the salila-

praśnādhyāya are: 

[..] कथ ंवा चКमसो वहृύह्रासौ वा। को वतैमाѥायत ेह्रासयत ेवा। कथ ंवा चКमसӡКΤ।ं 

The answers are cryptic but convey the purport that the fortnight was equated with time measure 

of 15 tithi, depending on the decrease in the brightness or change in the size of moon13. 

[..] शकंु्ल कृӿ ंवϐृा ह्रासने हि चКमा: तψवेा पवू धपक्षमीिϿ े। तԧतैाूः प̚कलाूः प̚मीषपूपीयϿ े। हϡतीया प̚कला 
दशमीषपूयीयϿ े। ततृीयाूः प̚कलाूः प̚दशीषपूपीयϿ।े षोडशी अवहशԉत े[..] स सХातो पिे पӡाद्दृशयत ेतψशधԧ दशधΤ ं

भवहत। मखुमतेत ् प्रजापतूेः यψशधपौर् धमासम ् एवमापयू धमार्क्षीयमार्ӡ सोमूः परू् धहतहथपौर् धमास ंकालो भवहत हनव धत धयहत ॥ 

                                                 
13 The two chapters of Mahāsalila are yet to be edited. 
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It is said that deities drink the first five digits on the 5th, the second five digits on the 10th and the 

third five digits on the 15th nights (in dark fortnights).  Further the word tithi is used in the sense 

of the full moon day being named pūrṇa-tithi before the cycle repeats. Explanation of the fortnight 

in three groups made up of five digits of moon follows the TB tradition where also the names are 

given in three groups of five. Two important observational facts stand out from the above. First, 

the decrease is not said to be at the rate of one kalā per night and hence the measure of kalā is not 

constant at least in the mahāsalilādhyāya. More interestingly the 16th kalā is said to be remaining. 

We can infer that whatever total measure was assigned to the orb of the full moon by Vṛddhagarga 

that number was not an integral multiple of 15 or 16 but a small fraction denoted as the 16th kalā 

remained. This might have been the reason for later Sanskrit texts to take the word kalā to mean 

the fraction (1/16). 

One may wonder why instead of stating one kalā is consumed per night the decrease is demarcated 

at interval of five nights. The reason is clearly observational, since the illumination of moon does 

not decrease linearly but changes its rate of decrease near the 5th and the 10th nights. This is 

demonstrated in Figure 5.1 by modern illumination data collected from the Stellarium software 

starting from an arbitrary full moon near apogee and perigee. It may be observed from the figure, 
the illumination decreases slowly by about 20% in the first five moonrises but drops steeply by 

about 55% in the next five rises. The rest 25% falls further slowly in the remaining five rises. 

 

Figure 5.1 Variation of illumination of Moon in the Kṛṣṇapakṣa 

In the Vedāṅga period, two different traditions for specifying the day seem to have come into 

vogue.  In the first system, for each fortnight two sets of five names were repeated thrice to cover 

the fortnight. The Jaina text Sūrya-candra Prajñapti (c 300 BCE( follows a variant of this system, 

with five names for the morning half and five for the night half of each tithi, repeated thrice in the 
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two fortnights14. Bṛhatsamhitā (6th cent. CE( mentions only five tithi names15 that are repeated 

thrice in the two fortnights, but lists by name fifteen tithidevatā. 

In the second system an entirely different sequence of 15 names were selected. This is shown in 

PT, VGJ and SKA (Table 5.1). Gradually, the days in a fortnight were sequenced using ordinals 

as prathamā, dvitīyā, etc. (first, second etc.). In these schemes the name of the pakṣa had to be 

specified for clarity. This was a simplification of the TB ordering subsequent to the recognition of 

the pakṣa or ardhamāsa (half synodic month) being not equal to 15 aho-rātra, but defined to be 

equal to 15 tithi. 

Prajāpati Legend in SB 

The Śatapatha Brāhmaṇa provides the heuristics for selecting the numbers 15 and 30 through a 

legend connected with Prajāpati the Year. After creation of the cosmos the joints of Prajāpati 
became slack at the meeting of day and night and at full moon and amāvāsya. His joints at the 

syzygy were fixed by conducting the darśa-pūrṇamāsa rites16. The text further works out how the 

360 days and 360 nights making up the Year of 720 (ahas + rātri) can be factored into integers 

starting from 2 and increasing by unity at every step up to 24. 

The number 720 is divided by 2, 3, 4, 5, 6,8,9,10,12,15,16,18,20 to get 360, 240, 180, 144, 

120,90,80,72,60,48,45,40,36.  The text says for each of these possibilities, Prajāpati could not 

envelop (sa naiva vyāpnot)17. When divided by 7, 11,13,14, 17, 19, 21, 22, and 23 Prajāpati could 

not manifest himself (na vyabhavat)18. 

The legend concludes that Prajāpati made himself into 24, resulting in 30 iṣṭaka (bricks of the 

altar)19. Then, He sat there in that 15 boxed figure. Since he settled in the Fifteen, there are 15 

forms (for moon) in the waxing and 15 forms in the waning fortnight20. Twenty-four is the number 

of ardhamāsa (half-months) in a year21. 

The division of aho-rātra (day-night) cycle into ahas and rātri is dictated by ṛtam, the cosmic law. 

Similarly, the amāvāsya-amāvāsya or pūrṇimā-pūrṇimā cycle is divided into two halves, the bright 

and the dark. This self-similarity in the two basic time units plays key role in Indic worldview and 

                                                 
14 नДा, भद्रा, जया, त ु˵ ा, पणु्या (day half-tithi); उग्रवती, भोगवती, यशोवती, सवधहसύा, शभुनामा (night half-tithi). These are the 

Sanskrit equivalents for the original Prākṛta names as given by Malayagiri in his commentary. 
15 नДा भद्रा हवजया हिक्ता परू्ा ध च ताहԖहवर्ाूः॥ Bṛhatsamhitā (98.02( 
16प्रजापतिेध व ैप्रजाूः ससजृानԧ  पवा धहर् हवसस्रसंूुः। स व ैसवंΨि एव प्रजापहतԒԧतैाहन पवा धण्यिोिात्रयोूः सरं्ी पौर् धमासी चामावाԧा 
चत ुधमखुाहन ॥स हवस्रԒूैः पवधहभूः । न शशाक सिंात ु ंतमतेिैधहवय धर्ज्दैवेा अहभष̕Хहििोत्ररे्वैािोिात्रयोूः सरं्ी तΙवा धहभष̕ԒंΨमदर्ूुः पौर् धमासने 

चवैामावाԧने च पौर् धमास֘ चामावाԧा ंच तΙवा धहभष̕ԒंΨमदर्ӡुातमुा धԧिैेवत ुधमखुाहन तΙवा धहभष̕ԒंΨमदर्ूुः ॥ ؈B (1.6.3) 
17 स ϡरे्ाΝान ंӜौित ्  षहӴӡ त्रीहर् च शताжжतिԧӴेका अभवХवेमжतिԧ स न Ӝाџोत ् |त्रीनाΝनोऽकुरुत  हतस्रहԒस्रोऽशीतय 

एकैकԧӴेका अभवЊ नवै Ӝाџोत ् | [..] हवशंहतमाΝनोऽकुरुत  षह͂ंशहदӴकाЊ नवै Ӝाџोत ् ॥ SB (10.4.2; 2-14) 
18 न सљर्ा Ӝभवत ् | [..] नकैहवशंहतर्ा ӜभवХ ϡाहवशंहतर्ा न त्रयोहवशंहतर्ा ॥ SB (10.4.2; 8-16)  
19 Some of the Vedic sacrificial altars are designed to be spatial representation of Time as Prajāpati the Year. 
20 चतहुवांशहतमाΝनोऽकुरुत हत्रशंहदӴकाЊोऽत्राहतӺत प̚दश ेӜिू ेतϞΙ̚दश ेӜिूऽेहतӺत तԥाΙ̚दशापयू धमार्ԧ रूपाहर् 

प̚दशापक्षीयमार्ԧ ॥ SB (10.4.2; 17) 
21 अथ य˳तहुवांशहतमाΝनोऽकुरुत  तԥा˳तहुवांशΟर् धमासूः सवंΨिूः । SB (10.4.2; 18) 
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intellectual traditions. Since the nominal half-month synchronizes with 15 tithi, the measure of day 

or night was also reckoned to be 15 muhūrta, making ahorātra to be 30 like the month was equated 

with 30. We have seen that in TB the day and night of the two pakṣa or ardhamāsa were 

discriminated by naming them separately. This naming was extended to cover the whole year by 

reckoning the 24 ardhamāsa by 24 names22. This exercise was continued further to name the 

fifteen muhūrtas in the day and the night separately. The principle was to specify a particular time 

interval within the Vedic year by mentioning names of the ardhamāsa, the ahas/rātra and the 

muhūrta. A modification of this led to the tithi with moon’s illumined orb taken as equal to 15 

divisions or 16 kalā, decreasing (or increasing) by one kalā counted by each moon rise. This 

scheme had to be made more accurate for better synchronization of the movement of moon and 

sun over longer periods of time. VGJ introduces such an improvement in the 2nd aṅga: 

Candramāna. 

Tithi in the Mahābhārata (MB) 

The word tithi appears in MB several times as a generic time unit referring to an unspecified day 

or night23. The birth tithi of Yudhiṣṭhira is specifically mentioned as pūrṇa24 referring to a full 

moon day. In the Vanaparvan Ch 214 while describing the birth, growth and eventual descent of 

Kārtikeya as Skanda, nights are named; dvitīyā, tṛtīyā, caturthī, śuklapañcamī and ṣaṣṭhī. The sixth 

day from his birth ṣaṣṭhī is called the mahātithi25. In the Anuśāsana parvan Ch 87, all the fifteen 

tithi of kṛṣṇapakṣa are mentioned in the order pratipat, dvitīyā,..trayodaśī, caturdaśī ending on 

amāvāsya. The word tithi in the sense of a general date occurs in the Epic in about fifteen places 

in both feminine and masculine forms. 

The Atharvaveda-pariśiṣṭa an ancillary Vedic text refers to tithi, tithichidra, śubhatithi, as if the 

specialized meanings of these terms were well known. 

Tithi-devatā 

Gṛhyasūtra texts explicitly refer to tithi as a calendrical unit and also to tithi-devatā, in the naming 

ceremony26 and other household rites27. It is easy to see that both the nakṣatra and tithi on any day 

are linked with the moon; the nakṣatra reckoning appears to be more ancient than the latter. It is 

possible the tithi-devatā custom arose as a follow up of the nakṣatra-devatā concept. Among the 

ancient texts the names of the tithi-devatā are available only in the Parāśaratantra and the VGJ. 

Several of the names match with Vedic devatā names, but an underlying principle of number 

equivalence seems to be operative in identifying the deities. For example, tṛtīyā has Viṣṇu 

                                                 
22 पहवत्र ंपहवहयԉन ् पतूो मϩेूः । यशो यशԪानायिुमतृूः । जीवो जीहवԉϿ ् Ԫगो लोकूः । सिԪाϿ ् सिीयान ् ओजԪाϿ ् सिमानूः । 

जयХहभजयϿ ् सदु्रहवर्ो द्रहवर्ोदाूः । आद्रधपहवत्रो िहिकेशो मोदूः प्रमोदूः । TB (3.10.1.3) 
23 MB: Ādi (21.13; 124.9), Sabhā (2.13; 23.4(, Vana (4.9; 267.14; 279.2), Śānti (101.23; 211.38), Anuśāsana (22.17;     
87.7; 87.18; 107.62; 109.30( 
24 ऐК ेचКसमायकेु्त महुतऽेहभहजतऽेӴम।े हदवामϩगत ेसयू ेहतथौ परू्ऽेहतपहूजत॥े MB (1-122.6) 
25 हϡतीयायामहभӜक्तԒतृीयाया ंहशशरु् धभौ । अङ्गप्रΟङ्गसҭतूӡतμुा धमभवοिुूः॥  पवधताӡ नमԌृΟ तमवे पहृथव֘ गताूः । अथायमभजӑोकूः 
ԌД ंशकु्लԧ प̚मीम॥् श्रीजӴुूः प̚म֘ ԌДԒԥा˸ीप̚मी ԥतृा । षӻा ंकृताथोऽभϞूԥा΋ԥाΦӺी मिाहतहथूः॥ MB (3-214.) 
26 कुमाियर्ज्षे ुच नक्षत्र ंनक्षत्रदवैत ंहतहथहमहत यजत े[..] । Jaiminīya Gṛhyasūtra (1.9) 
27 [..] ϡाҖामहियंोजहयΤा नक्षत्रहमӹा नक्षत्रदवेतायंजहे΋हथ ंहतहथदवेतामतृदुवेता ंच ॥Mānava Gṛhyasūtra (1.10.9) 
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(trivikrama of three steps) as its deity. Like-wise ṣaṣṭhī has Kumāra (Kārtikeya) and saptamī has 

Saptaṛṣi (Seven Sages) as devatā. The names of the devatā as available in VGJ and the 

Parāśaratantra are shown in Table 5.2 after the Sanskrit text. 

Previous work on Tithi-karma-guṇāḥ 

The present chapter on tithi of VGJ has been previously edited and translated by Bill Mak in two 

publications. In the first paper he published verses 11 to 44 of the text, with translation, based on 

two manuscripts28. In the introduction to this paper Mak rightly points out the weakness in the 

argument of Pingree29 that the concept of tithi might have been borrowed from Mesopotamia. 

Subsequently, he published a general overview of the text of “Gārgīya Jyotiṣa” highlighting its 
importance for understanding ancient Indian astral sciences.  In this paper he has also presented a 

critical edition of all the 44 verses of Tithikarmaguṇāḥ with the help of thirteen manuscripts30.  His 

conclusion is worth quoting: “To sum up, based on our cursory survey of the passages on time-

reckoning and planetary science, we can see that the Gārgīyajyotiṣa consists of a body of astral 

lore that gradually evolved from the late Vedic period up to the early centuries of the Common 

Era.” 

 

It will be observed that our text presented below is not too different from Mak’s version. The two 

readings differ in some places due to our choice of variant readings which we feel suits the context 

better. 

 

Observational roots of Tithi 

The concept of tithi in India has been widely used as a calendar date in inscriptions and records 

for nearly two millennia and continues to be used. However, reckoning of this has been largely 

based on siddhānta astronomical treatises which define tithi as the time taken for separation of sun 

and moon in longitude by 12 degrees. The more ancient reckoning was not computational but 

observational with some pragmatic interpolation as VGJ recommends in the second aṅga on 

Candramāna (measure of moon). An important branch of astral science cultivated in India has 

been muhūrta-jyotiṣa or event astrology that decides auspiciousness or otherwise of time intervals 

for carrying out desired activities by humans. A celebrated text on this subject is Vidyāmādhavīyam 

by Vidyāmādhava (c 1360 CE). Equally famous is the commentary Muhūrtadīpikā on this text by 

Viṣṇusūri son of Vidyāmādhava31. Mathematical astronomy was well developed by 14th century 

for accurate time determination including prediction of eclipses. Nevertheless, the above text 

quotes more ancient authors about observing the sky for knowing the time. In this regard the text 

and commentary are of great historical importance. Viṣṇusūri commenting about pancāṇga the 

five elements of medieval Hindu astrology, namely nakṣatra, vāra, tithi, karaṇa & yoga, writes; 

                                                 
28 Mak. B. “Tithikarmaguṇa in Gārgīyajyotiṣa - Tithi Worship According to a Number of Early Sources.” Journal of 

Indian and Buddhist Studies, 66.3 (2018) pp. 958–911 
29 Pingree, D. (1963). Astronomy and astrology in India and Iran. Isis, 54(2), 229-246. 
30 Mak.B “Vedic Astral Lore and Planetary Science in the Gārgīyajyotiṣa.” History of Science in South Asia, 7 (2019) 

pp. 52–71. 
31 Vidyāmādhavīyam by Vidyāmādhava with the Muhūrtadīpikā commentary. Ed. R.Shama Sastry; Oriental Library 

Publns, Univ. of Mysore 1923. 
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हतहथूः - चКԧ हर्Ҩप̚दशाशंवहृύक्षयकालूः। तथा च भिϡाजूः - यदा प̚दशो भागो वर् धत ेक्षीयतऽेहप वा। कालेन यावता 
चКूः स कालहԒहथरु́त े॥ इहत । 

This means, tithi was defined as the time taken for reducing or increasing 1/15th part of moon’s 
orb which has to be essentially observational. 

Starting from the Ṛgveda, the decrease and increase in the illumination of moon32, repetition of 

full moon, notation for four special phases as deities namely, anumati, rākā, sinīvālī, guṅgū 
(kuhū)33 and existence of the thirteenth intercalary month34 are described in the background of 

Vedic mysticism and ritualistic injunctions. Vedic textual references to moon in the backdrop of 

the visible sky are too many to be discussed here. The most colourful among these refers to deities 

drinking soma (of the moon) in the dark fortnights. No special explanation is needed to understand 

this to be the decrease in the brightness of moon’s orb. VGJ provides us a ringside view of why 
Vedic concepts of Time, metaphors about moon, sun and other celestial deities are to be treated as 

models of ancient science and how the associated ritualistic practices like nakṣatreṣṭi, 
darśapūrṇamāsa35, cāturmāsya, agnicayana, gavāmayana have led to Indian mathematical 

astronomy. As far as tithi is concerned, one can trace its development from the Vedic Samhitā, 

through the Brāhmaṇa and the Sūtra texts. Before reaching the VGJ, tithi has had a long history 

from soma drinking deities, to moon’s love for rohiṇī36, his suffering the curse of yakṣma37, cure 

from rājayakṣma (consumption disease) for humans by the ritualistic offer of sannāyya-havis on 

amāvāsya when moon and sun are brought together like curds and milk38. In the Vedic texts tithi 

does not appear as a finished concept or parameter in a fixed sense, but the various legends with 

variable meanings reflect the emotional and intellectual dynamism of a community of deep 

thinkers to discover meaning to an aspect of transcendental Time in terms of changing but visible 

pattern of moon’s light received from sun39. 

Chapter 5 of VGJ 

The edited text of the tithikarmaguṇa chapter is presented at the end of this section with variant 

readings and brief summary as in the previous parts. We have added one more manuscript of VGS 

to our data base. This is (Bṛhadgārgīya Samhitā; Mss. No.542 of 1895/1902; 226 folios) from the 

Bhandarkar Oriental Research Institute, Pune; denoted further here as P4. With this inclusion our 

collection has ten manuscripts of VGS of varying readability and accuracy to arrive at a critical 

edition of VGJ. Additionally, for verifying attributions to Vṛddhagarga and Garga by Utpala, a 

manuscript of BS, from Kashmir with commentary of Utpala has been procured. This is denoted 

                                                 
32 RV (10.85.5), TS (2.4.14) 
33 RV (2.32.8); TS (3.3.11, 3.4.9) 
34 RV (1.25.8) 
35 Iyengar, R.N., Satheeshkumar, V.H., Archaeo-astronomical Significance of the Vedic Darśapaurṇamāsa 

Altar. Indian Journal of History of Science, 47.3(2012) 513-519. 
36 TS (2.3.5(, MS (2.2.7(, KS (11.3( 
37 त ंवӫैदवेने चरुर्ामावԧा ंिात्रीमयाजयत ् तनेनै ंयक्ष्मादम ु̚ त।् सोऽममुवेाѥायमानमйाѥायत वӫैदवेने चरुर्ामावԧा ंिात्र֘ यजते॥ Kaṭha 

Samhitā (11.3( 
38 See M. Haug (ibid), footnote on p.443 for Sānnāyya-havis 
39 सषुҠुूः सयू धिहशमӡКमा गОवध । TS (3. 4. 7) 
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as JK2752. The manuscript M2602 of BS with Utpala’s commentary cited in previous parts of 
VGJ by us does not contain the tithikarmaguṇa Chapter 98 of BS. 

A few observations about the narration style of the text may be in order. The chapter begins as a 

conversation between Garga and his son Kroṣṭuki as reported by a third person. In verse 3 the 

query is about tithivarga, where the word varga most likely carries the meaning of group of five. 

The legend about yakṣma and the definition of tithi in the next two verses clearly reflects the 

foundational concepts from the mahāsalila (24th aṅga), the most ancient layer of VGJ that is 

composed somewhat like a Vedic Brāhmaṇa text. Kāla or Time can be characterised in terms of 
kalā (moon’s phase( and tithi, can be inferred from the mahāsalila, that has been partly quoted 
above. The sixth verse here in VGJ Ch.5 gives the maximum time measure for a tithi to be less by 

2 lava. The verse giving the length of ahorātra as 124 lava is missing in our manuscripts. But, 

some verses of Garga about tithi as quoted by Somākara in his commentary on the Yājuṣa-jyotiṣa 

are available in the manuscripts. Keeping this in view for better understanding of the Sanskrit text 

the verse stating the length of the day to be 124 lava has been added in our text in parantheses40. 

We get an idea behind this number in later sections of VGJ. The names of tithi and their ordering 

are stated in verses 7 to 9 completely. But again, from verse 11 tithi are enumerated in greater 

detail with devatā names and the type of work suited to each tithi. Some inconsistency is seen 

between the two narrations. Utpala’s commentary on BS quotes only verses 11-42 as by Garga, 

but not the earlier ten and the last two verses. Thus, it is plausible that this chapter has been 
constructed by the school of Vṛddhagarga over an older layer of VGJ. 

 

*****

                                                 
40 Yajusha-Jyautisha and Archa-Jyautisha, Dwivedi, S. Benares. 1908. 
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[ १-अङ्गम ् ]              [ कम धगरु्म ् ] 

५ ॥ हतहथकमधगरु्ाूः1॥ 

वन ेचतै्रिथ ेिҴ ेमिषीर्ां2 समागम।े कृताह԰कमहृष ंहसύं3 गगां क्रोӴहुकिब्रवीत॥्१॥ 

भगवन ्4 का हतहथना धम कुतӡषैां5 प्रवत धनम ्6। हकं कमध7-फलयोगाϡा8 भगवन ् प्रब्रवीहि9 म॥े२॥ 

एतԧ हतहथवग धԧ10 प्रव΋ृԧिे11 सवधदा। सवधԧ हवԒिेर्िे ब्रहूि कमध शभुाशभुम॥्३॥ 
12पथृक्च दवेता13-हԒμो नामाहन च14 पथृक ्पथृक।् क्रोӴकेुव धचन ंश्रΤुा गगो वचनमब्रवीत॥्४॥ 

शृण्वϿु15 ऋषयूः सव ेदवेाӡ सपिुोहिताूः16। यदा स भगवान ् यक्षूः17 सोमो18 यक्ष्मार्मΨुजृत ्19॥५॥ 

ततूः प्रक्षीयमार्ԧ20 हतहथिेवं21 च सहंर्ज्ता। हϡलवोनमिोिात्रम ् एतԧ पिमा गहतूः22॥६॥23 

[ मासहԖशंदिोिात्राूः पक्षोऽर्ां सावन ंԥतृम।् अिोिात्रलवाना ंत ुचतहुवांश ंशताΝकम ् ॥६′॥] 

वक्ष्याहम च पथृक्त्वने दवेता नाम कमध च। नДा भद्रा र्ला24 हिक्ता परू्ा ध मासा25 प्रकीहत धता॥७॥ 

हमत्रा मिार्ला26 चवै उग्रसनेा सरु्हम धर्ी27। आनДा च यशा चवै जया प्रोक्ता28 त्रयोदशी॥८॥ 

उग्रा चतदु धशी र्ज्येा सौҴा प̚दशी29 तथा। हϡिेताूः पहिवत धϿ ेचाКे मान े30 पथृक ्पथृक॥्९॥ 

शकु्लूः31 कृӿӡ पक्षौ ϡौ प्रवत धयहत यूः प्रभूुः। नामदवैतकमा धहर् तासा ंवक्ष्याहम कृίशूः॥१०॥ 

नДा32 प्रहतपदा प्रोक्ता प्रशԒा ध्रवुकमधस।ु र्ज्ानԧ च समािҭे33 प्रवास ेचाहप34 गहििता॥११॥ 

                                                 
1  A1 mt; F1 हतहथकमा धगरु्ा; K1 हतहथकिर्गरु्ाूः; P2 

हवहथकमधिउमा धूः; U1 हतहथकंगरु्ाूः 
2 K1 ब्रԳषीर्ा ं
3 K1 हसहύ;ं P2, P4 हसहύ 
4 P1 भगन ् 
5 P4 कुतӡषैा 
6 P4 प्रवत धत े
7 P2 काय े
8 A1 फलयोगा 
9 P1 प्रब्रवीहम 
10A1 हतवग धԧ 
11 K1 प्रव΋ धԧिे 
12 P4 mt from here till सपिुोहिताूः (v 5a) 
13 A1, A2, U1 दवेतत; M2 दवैतत 
14 A1, U1 नामानीि; A2 नामानी 
15 P2 शृङ्गवनं ु
16 A2 दवेासӡपिुोहिता; K1 सदवेाӡ पिुोहिताूः 
17 B1 पक्ष;े P4 दक्षूः 
18 P4 सोम े

19 irr; A2 यक्ष्मार्मशुृजते ्; K1 यक्ष्मार्मसजृते ् 
20  P4 प्रक्षीयमार्देो 
21 A2, M2 हतहथिेव; P4 हԒहथिेव ं
22 K1 पिमागंहतम ्; U1 पिमागंहतूः; A1, A2, B1, M2, P1, 

P2 पिमगंहत 
23 See ref #39. That verse not available in our Mss is 
inserted here as 6′ 
24 A2 जया; U1 र्ला with जया in margin 
25 em; A1, A2, B1, K1, M2, P1, U1 चासा;ं P2 वामा;ं P4 

वहृύ 
26 P4 र्ला 
27A1, A2, P2, U1 सरु्हम धनी; M2 सरु्ाहम धनी 
28 P2 mt from here till र्ज्ानԧ (v 11b) 
29 P4 पचंदरे् 
30A1, A2, M2, P2, P4, U1 मास े
31 A1, U1 शकंु्ल; A2, M2 शकंु्र; K1 शकु्ल 
32 A2 चКा 
33 M2 समािभौ; P4 मािҭ े
34 B1, P1 चाहर् 
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दान ंदϞा΋पूः कुया धत ् पहुӴसौभाग्यमवे च1। जв चात्रो΋म ंहवЙात ्2 Ԫयҭӡूात्र3 दवैतम ्4॥१२॥ 

भदे्रΟकु्ता हϡतीया च5 हशӆӜायाहमनां6 हिता। आिҭभषैजानां7 च प्रवास ेच प्रवाहसनाम॥्१३॥ 

आवाि8-Ӝविािाथ ेवाԒकु्षते्रगिृाहदष।ु पहुӴकमधस ुच श्रӺेा दवेता च र्िृԠहतूः9॥१४॥ 

र्लेΟकु्ता ततृीया च र्लं10 ԧा΋त्र11 काियते।् गोऽӫ12-कु̥िभΟृानां13 दҴाना ंदमनाहन च14॥१५॥ 

कुया ध˳  सवधकमा धहर् र्ीजाжहप च वापयते।् र्ल15-कमा धिभϞेाहप16 हवӿ ुं17 हवЙा˳18 दवैतम॥्१६॥ 
19हिक्ता चोक्ता चतथुी च क्षदु्रकमध प्रयोजयते ्20। गोग्रिं दारुर् ंकमध कूटसाक्षयेमािभते ्21॥१७॥ 

कुया धत ् सावंΨिाण्यत्र22 अहभ23-घाताश्रयाहर् च। ग्रामसनेावर् ंकुया धत ् यमं24 हवЙा˳25 दवैतम॥्१८॥ 

परू्ा ध26 त ुप̚मीमाहूः प्रशԒा ध्रवुकमधस।ु नाव ंनानाश्रयार्ां27 च28 शयनासनवशेमनाम ्29॥१९॥ 

जвक्षते्रहवभषूाथा ध30 Ӝविािौषहर्हक्रयाूः31। प्रशԒ ंपौहӴकं कमध सोमं32 हवЙा˳33 दवैतम॥्२०॥ 

षӺी सोम34-हतहथना धम प्रशԒा ध्रवुकमधस।ु क्षते्रािҭ ंगिंृ कुया धψवेता-यतनाहन35 च॥२१॥ 

काियते ् सशं्रयाϋाि36-गोपिुा-ऽ̻ालकाहन च37। 38अϫान ंत ुन गϿӜ ंकुमािӡात्र दवेता॥२२॥ 

सљमी हमत्रनामा च मतै्र֘ कुया धХपृषे ु39 च। कुया धद्रार्ज्ा ंϫज ंछत्रमासन ंशयनाहन च॥२३॥ 

                                                 
1 P4 वा 
2 A1, A2, B1, P1, P4, U1 हवϞात ् 
3 A1 Ԫयҭӡूात्र; A2 ӫयभ;ू P2 Ԫयभंӡू 
4 P2, P4 दवेता 
5 A2 mt from here till दमनाहन च (v 15b( 
6 K1 शӏжेायाहममा;ं B1 हव-शӏ-ेयाहयना;ं M2 

हशӆाϩाहयना ं
7 A1, P1, P4, U1 आिҭ ेभषेजाना ं
8 P4, हववाि; U1 वीवाि 
9 P4 हवर्ाता चात्र दवैता 
10 P4 र्ले 
11 M2 ԧाХंन 
12 M2 गोӡ 
13 U1 कु̥िभΟृानी 
14 B1 दमन ंतथा; A1, A2, P2, U1 दमनने च 
15  em as per JK2752; A1, A2, P1, P2 र्ाल; B1 र्लं; 

K1 र्ालं; M2 वाल; U1 वाԒ ु
16 A1, A2, P2 कमा धिंभϡेाहप; B1 कमधहभभϞेाहप; M2 

कमा धिेभϡेाहप; U1 कमा धिंभϡेाहपच 
17 A2, M2 वहव; P2 वहवकध  
18 B1, M2 हवϞाΨ 
19 A2, M2 mt from here till दवैतम ् (v 18b) 
20 P4 सयुोजयते ् 
21 B1 कूटसाक्ष֘ समािभते ्; K1, M2 कूटसाहक्ष समािभते ्; P2 

कटकाक्षयेमािभते ्; P4 कूटसाक्ष्य ंसमािभते ् 

22 A1, U1 सवंΨिाण्यत्र; Reading सҰािर् ंin UV seems 

better 
23 P1, P4, U1 अहस 
24 A1, P2, U1 सोम;ं P1 साम ं
25 P4 हवϞात ् 
26 P1, P4 परू्ाां 
27 A1, K1, M2, P1 नावनानाश्रयार्ा;ं A2, U1 

नवानानाश्रयार्ो; P4 र्नर्ाвात्रपानाना;ं B2 र्नरं्ाжाहदस˃ं 
28 P2 mt from here till दवैतम ् (v 20b); U1 त्र 
29 A1, A2 यनासनवशेमना; B1 यनासनवशेमनाम ्; K1, P2, M2 

शयनासनवशेमहन; P4 शयनाशनवशेमनाम ् 
30 A1, A2, B1, K1, M2, P1, P2, U1 जвक्षते्रहवभषूाथां 
31 A2, B1, K1, M2, P2, U1 A1, P1, P4 Ӝविािोषर्ीहक्रया 
32 K1 सौम ं
33 P4 हवϞात ् 
34 P4 वहृύ 
35 U1 -यजनाहन 
36 A1, A2, M2, P1, P2, U1 सशं्रयϡेा; P4 सशं्रयϡेाहप B1 

सशं्रयϡेाहि 
37 em; A1 ̻लकाहदच; A2 व΋ृकाहदवा; M2 कृतकाहदवा; P2 

र्ज्काहदवा; P4 दालकाहनच; U1 ̻लकाहदवा 
38 A1, A2, M2, P2, U1 mt from here till नपृषे ु(v 23a); 

P4 mt from here till शयनाहन च (v 23b) 
39 P1 कुया धत-्-स ु



13 

 

िΖाहन1 महर्यकु्ताहन2 वԖाण्याभिर्ाहन च। र्ािये3-ϗूषर्ाथा धय दवेाूः4 सљष धयूः5 ԥतृाूः॥२४॥ 

मिार्लाӴमी चवै6 कुया धϕल7-हनदशधनम ्8। अहर्कािान ् प्रय ु̥ ीत यІकाण्डर्नूहंष9 च ॥२५॥ 

कुया ध˳  नगिे10 गहुљं11 सरुुङ्गान ्12 पहिखाԒंथा13। िԔӫाӡं14 प्रय ु̥ ीत15 वसवӡात्र दवेताूः ॥२६॥ 

उग्रसनेा त ुनवमी िोर्न ेवर्र्Оन े16। अहमत्रदमनाथ ेच हितशत्र ु17-वर्ाहथ धनाम ्18 ॥२७॥ 

अϫानं19 च न20 ग˵ेत21 प्रोहषतो22 न हवशदे ्23-गिृम।् सिंिϿे24 हवषादीहन रुद्रार्ी25 चात्र दवेता ॥२८॥ 

सरु्माां26 दशम֘ प्राहध्र ुधवं27 कुया धϞशԌिम।् 28कूपान ् खनХेदीӡवै कूप ंपӭुहिर्֘ शभुाम ् ॥२९॥ 

आिामा नगिाӡवै क्षते्राहर् च गिृाहर् च। पणु्यशालं सभा ंकुया धύमां हवϞा˳ दवैतम ् ॥३०॥ 

सनुДकैादशीमाहूः ध्रवु ंहवϞान ् मिानसम।् हनवशेनगिग्राम-यर्ज्येप्रसभूः29 तथा ॥३१॥ 

Ԗीष ुचोग्र ंप्रवतते दासकमधकिेष ुच। गढूाथां न प्रय ु̥ ीत कामशत्रӡु दवेता ॥३२॥ 

 ϡादश֘ त ुयमामाहूः30 ध्रवु ंहवЙाϞशԌिम।् मङ्गलाжत्र कुवीत31 मІोपनयनाहन च ॥३३॥ 
32कोӺागािाहर् कुवीत33 हनर्ान ंच हनर्ापयते।् ऋर् ंचात्र न गԯृीयाद ्34 आहदΟӡात्र35 दवेता ॥३४॥36 

जयां37 त्रयोदशीमाहूः कत धӜ ंचानकुािकम ्38। वԖमाӏमलङ्कािं हचत्राण्याभिर्ाहन39 च ॥३५॥ 

                                                 
1 A1, A2, M2, P2, U1 िक्ताहन 
2 A1, M2, P2, U1 यकु्ताहन; A2 यकु्तिहन 
3 K1 कािय े
4 A2 हदवाूः; P4 दवे ं
5 P4 षण्मातिुूः 
6 A1, P1 मिार्लाचाӴमीच; B1 मिार्लाचाӴमीत;ु P4, U1 

मिार्लाӴमीप्रोक्ता 
7 A2 कुया धिल 
8 A1, B1, M2, P1, P4, U1 हनदशंनम ्; A2, P2 हनदसंतम ्; 
JK2752 कुमािसयू धदशधन ं
9 A1, A2, B1, K1, M2, P1, P2, U1 प̚काण्डरं्न֘हष 
10 B1 निेӫि ेP1 नि े
11 A2, M2, P2 गहुत;ं B1 गљु 
12 A1 Ԓिुागंा;ं A2 Ԓिुा;ं B1 गरंुु; K1गरंुुगा;ं M2 Ԓरंुू; P2 

Ԓरंुु; P4 उिगान ्; U1 सरंुुवन ् 
13 em as per UV; A1 प̚खाԒंथा; A2 प̚खािंԒथा; B1 

प̚षातंथा; K1पचिवातंथा M2 प̚िवािंԒथा; P1 प̚िवातंथा; 
P2 प̚िवािंԒथा; P4 यनंखानहप; U1 िवािंԒथा 
14 P4 िथाӫगो 
15 A1, A2, M2, P2 mt; P4 िԔादीन ् 
16 A2 चर्नरं्न;े P4 र्Оर्Оन े
17 A1, P1, P2 हितोशत्र;ु A2 हितौशԖ;ु B1, P4 हिताशत्र;ु M2 

हितौशԖ 

18 A1 -र्र्ोहथ धना; A2 वर्ोहपवा; M2, P2 वर्ोहपना; P1 
वर्ोहथ धनम ् 
19A1 अϫान;े A2 श्रर्ान;े K1 आϫान;ं M2 अर्ान;े P2 

अर्ोन;े P4 अϫानं;ं U1 अर्ान ं
20 A2 mt 
21 irr 
22 A1 प्रोѥनं A2, K1 प्रोԉनं; P1 प्रोशयनं; M2, P2 प्राѥनं 
23 A1, A2, B1, K1, M2, P1, P2 प्रहवशदे;् U1 नप्रहवशदे ्
24 em as JK2752; A1, A2, K1, M2, P1, U1 सििोर्; P2 

सितोर्; P4 गिृोिोर् 
25 U1 रुद्रार्ा;ं K1 रुद्राहर् 
26 P4 सरु्मी 
27 M2 माहध्र ुधव ं
28 All mt from here till v 33a; Add text from JK2752 
att to G 
29 Reading यर्ज्हवप्रसभाԒथा in UV seems better 
30 em as per v 8 
31 A2 कुया धत ् 
32 A1 mt from here till v 7 of Ch muhūrtaguṇa 
33 A2, B1, P1, P2, P4, U1 य ु̥ ीत 
34 A1, K1 हनगԯृीयात ् 
35 P4 र्मधӡवैात्र 
36 K1, P1 three blank lines in Mss 
37 P2 लया ं
38 P4 वाԒवुशेनम ् 
39 A2, M2, P2, U1 हचत्राжार्िर्ाहन 
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सौभाग्य-किर्ं1 Ԗीर्ा ंकжाविर्मवे च। मण्डनं2 यगु्मवसनं3  काम ंहवϞा˳ दवैतम ्4 ॥३६॥ 

उग्रा5 चतदु धशी6 नाम7 दारुर्ाжत्र काियते।् पशनूां8 िोर्नं9 चवै10 प्रवास ंचात्र वज धयते ् ॥३७॥ 

पवूा धहभघातनं11 चवै दारुर्ं12 हवष13-घातनम ्14। ग्रामसनेावर्ं15 कुया धहϡϞादु्रद्रोऽत्र दवेता ॥३८॥ 

अमावाԧा16 त ुहसύाथा ध17 हपतयृर्ज्ोऽत्र18 शԧते19। दवेकाया धहिकाया धहर् गोकुलाहन हनवशेयते ्20 ॥३९॥ 

पिुोहित ंच वियते ्21 कुया धϞर्ज्हक्रयाԒथा। र्हलं22 चािोपिािाӡं23 हपतिӡात्र24 दवेताूः॥४०॥ 

कӏार्֘ पौर् धमास֘ च दवेकमा धहर्25-कािकम ्26। हवप्रकाया धहिकाये27 च गवा ंघोषान ् हनवशेयते ्28 ॥४१॥ 

िार्ज्ा ंपिुोहितान ्29 कुया धϞर्ज्ाहन हवहवर्ाहन च। शभुं30 कमध च31 कत धӜ ंसोम ंहवϞा΋ ु32 दवैतम ्33 ॥४२॥ 

एताԒ ु34 हतथयूः सवा धूः पहिवत धϿे35 चक्रवत।् शकु्लपक्षे36 च कृӿ ेच37 शकु्ला38 चКमसा वतृाूः39 ॥४३॥ 

अप्रम΋ूः सदा40-यकु्तो41 ब्राԳर्ूः ससुमाहितूः। हतथयो42 हनहदिशते ् सҴग्गग धԧ43 वचन ंयथा ॥४४॥ 

***** 

                                                 
1 B1 -कािर् ं
2 em; All मण्डलं 
3 A2 यगु्मवस;ं K1, M2, P2, P4 यगु्मवसन े
4 A2 दवेतम ्; P1 दवेताम ्; P2 दवेताूः 
5 B1 उग्रा ं
6 B1 चतदु धश֘ 
7 A2, B1, M2, P1, P4, U1 हवϞाद ्
8 A2, P1, U1 mt 
9 A2, K1, M2, P1, P2, U1 र्Оन;ं P4 mt 
10 em as per JK2752; K1 पशनूा;ं A2, M2, P1 Ԫना;ं B1 

सनूाूः; P2 Ԫाना;ं P4 Ԫहिपरू्ाचं; U1 Ԫहिपनुाचं 
11 U1 पवूोहभघाथन ं
12 A2, K1, M2, P1, P2 दारुव 
13 A2 mt; B1, P1 ϩाहभ; K1 ϩऽेहभ; M2 mt; P1 ϩ; P2 

mt 
14 em as per UV; A2 Ϟाहतनम ्; B1, P1 घाहतनाम ्; K1 

र्ाहतमाम ्; M2 र्ाहननम ्; P1, P4 घाहतनम ्; P2 Ϟाहतनम ्; U1 

घार्हंतन ं
15 A2 ग्रामशंनेावϞ;ं P2 आमशनेावϞ ं
16 em; A2, B1, K1, P1 अमावाԧा;ं M2, P2, U1 
अमावाԧाया;ं P4 अमीवाԧा 
17 A2, K1, P1, P2 हसϐथाां 
18 A2 हपतयृशौलं; P2 हपतयृर्ज्ौ प्र; U1 हपतयृनरु्ज्ौत्र ं
19  K1 हशԉत े
20 A2 हनवसेयते ् 

21 M2 ववԧ;े P2 वशय े
22 B1, K1, P1, P4 र्ल֘ 
23 A2 सािोपिािाӡं 
24 A2, P2 हपतӡात्र 
25 B1 दवेकमा धहभ 
26 A2, U1 -कािकाम ्; K1 -कािक 
27 P4 हवप्रकाया ध 
28 A2 हनवसेयते ् 
29 B1 पिुोहित ं
30 P2 अशभु ं
31 K1 प्र; P2 mt 
32 U1 हवदयाच 
33 B1 दवेताम ्; A2, M2, P1, P2, U1 दवेता 
34 A2, K1, M2, P1, P2, U1 एत΋;ु B1 एव ंत ु
35 K1, M2, P1, U1 पहिवत धत;े P4 पहिव΋ते 
36 P2 शकेु्ल पक्ष े
37 P4 कृӿपक्ष े
38 A2, P2, P4, U1 शकु्ला ं
39 em; A2, M2, P1, P2, P4, चКमसावृ धताूः; B1 

चКमसोवतृा; K1 चКमसोवृ धताूः; U1 चКमԧावतृाूः 
40 U1 सता ं
41 P4 मकु्तो 
42 P4 हतहथशो 
43 A2, U1 यԧगग धԧ; P4 सҴग्गाग्य धԧ 
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Editorial notation 

all All except defective Mss 

att Attributed to 

Ch Chapter 
cf Compare with 

em Emended 

irr Irregular usage 

mt Missing text 

snc Script not clear 

v Verse 

[..] Editorial addition 

 

Brief Summary 

5. Tithikarmaguṇāḥ 

In the beautiful Caitraratha forest, amidst the gathering of Great Sages, Kroṣṭuki asked Garga a 

set of questions, “Bhagavan, what is tithi; how do they occur, what are the names of the different 

tithis and their corresponding deities; what are the activities recommended for each tithi?”  

Having heard Kroṣṭuki’s words, Garga answered. When Soma (moon) due to yakṣma (curse of 

consumption) wanes, his decrease (in measure( is known as tithi. The maximum time extent of a 

tithi is 2 lavas short of a day (1 lava = 124th portion of a day of 30 muhūrtas). 

Garga names the 15 tithis and says that they occur twice in a (lunar) month, during kṛṣṇapakṣa 

(waning fortnight) and śuklapakṣa (waxing fortnight). 

The rest of the chapter lists in detail the name, the devatā (deity( and the activities that are 

recommended under each tithi. This information is summarized in the accompanying Table 5.2. 

Since VGJ and the Parāśaratantra are the only two ancient texts that list tithidevatā, names given 

in PT are shown for comparison. 

Table 5.2. Tithi, devatā and karma-guṇa 

# Name Devatā (VGJ) Devatā (PT) Karma-guṇa 

1 Nandā/ 
Pratipadā 

Svayambhū Brahmā Suitable for fixed/firm activities; charity; tapas; 

nourishment and auspicious rites. Starting of education 

and journey to be avoided. 

Birth in this tithi is considered good. 

2 Bhadrā/ 
Dvitīyā 

Bṛhaspati Amaramantrin Recommended for craft work; medical work; start of 

journey; invitation; marriage; land & construction 

activities. Best for nourishment rites. 
3 Balā/ Tṛtīyā Viṣṇu Janārdana Strengthening activities; taming of cows, horses, 

elephants and servants and other controlling work; seed 

sowing. 
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Verses 43, 44: Tithis repeat in the above manner cyclically in both the waxing and waning 

fortnights. The white kalās (digits) are sought by moon1. A well composed (susamāhitaḥ),alert 
brāhmaṇa should properly indicate the tithi as per the words of Garga. 

(To be continued) 

                                                 
1 The phrase शकु्ला चКमसा वतृाूः (v 43( should be taken as related to the explanation शकंु्ल कृӿ ंवϐृा ह्रासने हि चКमाूः, तψवेा 
पवू धपक्षमीिϿ े of the mahāsalilādhyāya quoted previously.   

4 Riktā/ 
Caturthī 

Yama Yama Minor activities; capture of cattle; gruesome activities; 
giving false testimony; killing of village army; annual 

expeditions or attacks. 

5 Pūrṇā/ 
Pañcamī 

Soma Soma Fixed/firm activities; making beds, chairs; building 

houses and boats; herbal preparation and decoration of 
delivery rooms; nourishment rites. 

6 Māsā/Somā/ 
Vṛddhi/ 
Ṣaṣṭhī 

Kumāra Kumāra Fixed/firm activities; start of agricultural work and 

construction of houses, temples, entrances and towers. 
Travel is not recommended. 

7 Mitrā/ 
Saptamī 

Saptarṣi Muni Making friendship among kings; production of royal 

paraphernalia, flags, umbrellas, beds; wearing ornaments 

and clothing. 

8 Mahābalā/ 
Aṣṭamī 

Vasu Vasu Displaying one’s strength; employing one’s authority, 
mechanical devices, bows and arrows; building 

underground cellars, tunnels and moats; labour involving 

using elephants and horses. 

9 Ugrasenā/ 
Navamī 

Rudrāṇī Piśācī Stopping, subduing, killing and capturing of enemies; 

subduing of poisons. Traveling to be avoided; having 
traveled, should not enter his house. 

10 Sudharmiṇī/ 
Sudhārmā/ 
Daśamī 

Dharma Dharma Digging wells; river. activities related to  wells & lakes, 
cities, gardens, fields and houses. Building of halls. 

11 Ānandā/ 
Sunandā/ 
Ekadaśī 

Rudra Rudra Yajñas and learned discussions; work related to villages 

and cities; firm action regarding womenfolk and workers; 

hidden wealth must not be used. 

12 Yaśā/Yamā/ 
Dvādaśī 

Āditya Ravi Certainly benevolent. Recommended for auspicious 

activities; mantra initiation & sacred thread ceremony; 

treasury/ granary related work; depositing money. 
Loans should not be taken. 

13 Jayā/ 
Trayodaśī 

Kāma Kāma To follow previous work. Clothes, garlands, decorations, 

paintings, ornaments. 
Religious rites for welfare of women; kanyāvaraṇa 
(bride-selection(. 

14 Ugrā/ 
Caturdaśī 

Kāmaśatru Rudra Gruesome activities. Capturing animals, pre-emptive 

strike, poisoning, destruction of village army. 
Journeys to be avoided. 

15a Saumyā/ 
Amāvāsyā/ 
Siddhārthā 

Pitṛ Pitṛ Ancestral rites,  devakārya, agnikārya  are 
recommended. Establish cowsheds. Priest selection rites; 

performance of yajñas; sacral offerings. 

15b Saumyā/ 
Paurṇamāsī/ 
Kalyāṇī 

Soma -- Confers eligibility to worship devas (dieties(; agnikārya; 

establish cowherd settlements; induction of royal priests; 

performance of vedic rites, auspicious activities. 


