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Tithi-karma-guna

Tithi-karma-guna is the second chapter in the first anga of VGI called karma-gunam; counted

from the start this is the fifth chapter of VGIJ. Tithi is the second time parameter of the quartet
naksatra, tithi, karana, muhiirta of the first anga. Outlines of this aniga have been presented
already in the previous issue. We note here that the naksatra concept as a time measure is
connected with the daily position of moon with the members of the closed strand of the visible 27
constellations depicted in the naksatramala figure®. Tithi is also a concept of time measure
connected with the position of moon but in relation to sun.

Tithi is popularly called lunar day, widely prevalent in India currently for socio-religious purposes.
With the advent of mathematical astronomy of the siddhanta texts, the meaning of tithi has
changed from its more ancient observational moorings, to become a day calculated on the basis of
12-degree separation in longitude between sun and moon, starting from conjunction or opposition.
This sophistication is the outcome of a long period of theorization rooted in the observation of the
daily change in the kala (digit) of moon. In the earliest period of Vedic practice, the word tithi was
used in the sense of an unspecified date in a year or a month or a fortnight. This we see in the use
of the word tithi in the Satapatha Brahmana while referring to the promise of the Fish to arrive on
a promised fithi (day) in a foretold sama (year). However, neither the day nor the year is
specified*”.

Another Vedic text Aitareya Brahmana (AB) also uses the word tithi while referring to the dual
character of pournamdsi (full moon day) and amdavasya (new moon day) and the connected
upavasa (ritual fasting) before the full moon and new moon sacrifice respectively. First, the names
anumati, raka, sinivali, kuhii are defined in AB. If on the last day of the nominal paksa (fortnight)
the setting/rising moon is observed to be less than full, such moon is anumati. Visually perfect full
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moon is raka. Similarly, on the last day of the dark fortnight, when sun is about to rise, if a kala
(digit) of moon is seen, such amavasya is called sinivali otherwise it is kuhii. Thus two types of
full moon (day) and amavasya (day) were recognized in the early Vedic period. This recognition
must have been the result of long observations to infer that the count of full moon to amavdasya is
not equal to integral number of 14 or 15 sun rises or solar days. Without going into the details of
the darsa-pirnamasa yaga, we note that AB uses the word tithi as applied to the first, and the last
day of the lunar (synodic) half-month. The relevant text in its context is given below. This is
followed by the interpretation of the underlined sentence that uses the word tithi, by three modern
scholars.
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i) “The space which the moon requires for setting and rising again is called tithi.” (M. Haug®)
ii) “Tithi is that period of time during which the moon sets and rises again.” (S.B. Dikshit”)
iii) “The period is that when (the sun) sets near or rises towards the moon.” (B. Keith®)

As seen from the AB text, the above sentence cannot be isolated from the context of the difference
of opinion between Rsi Paingya and Rsi Kausitaka. However, Dikshit interprets it like the
definition for the time measure tithi, which appears incorrect. The other two interpret the sentence
in the larger context, but conspicuously Keith, an influential translator of Sanskrit texts does not
like to recognize the word ‘fithi’. He hesitantly interprets the word as ‘the period’. He argues that
tithi - word and concept - is seen only in the Grhyasiitras and not in the Brahmana texts. His
argument is that tithi in AB is a mere corruption of the word sthiti, appearing in the Kausitaki
Brahmana (KB) in the context of differing opinions of Paingya and Kausitaki. The text of KB
under consideration is:
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“On the first full moon (day) ‘should he fast is’ the view of Paingya; ‘on the second’ that of
Kausitaki; that on which (the moon) appears (full) about the setting of the sun is the rule; he
should fast on the second full moon day.” (B. Keith?)

We need not go into the correctness or otherwise of the translation of Keith. But it is to be noted
that he interprets the two, almost same, sentences in two different ways in his translations of AB
and KB. With the above in the background it would be important to know how Sayandcarya the
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prime authority on the sacrificial tradition understood the above AB sentence. The commentary
with translation follows;
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Having neared amavdsyd or pournamasi when sun sets and similarly when sun rises approaching
them (amavdasya or pournamdsi), that tithi extending from sun rise to sun set is (the period) fit for
the prescribed work. When such a tithi between sunrise and sunset, is mixed with previous or next
caturdast or pratipat (respectively), the two parvans (pournima & amavasya) acquire duality. The
aforesaid difference of opinion is to be seen in view of such duality.

Due to the archaic nature of the AB language other interpretations may be possible, but that is not
our focus here. The sum and substance of the above discussion is that the word tithi is used in AB
referring to the full moon day and amavasya day for carrying out the upavasa connected with the
darsa-piirnamasa Vedic rite. Sdyandcdrya also interprets this word as a time interval symbolic of
the two parvans. In KB the word sthiti refers to a particular configuration or position or station of
sun and moon. In the context of dutifully preserved difference of opinion of two Rsis, both
antecedent to the tradition of AB and KB, the text with the word sthiti in KB, is possibly more
ancient than the corresponding AB text, as Keith opines. Hence, it stands to reason that over a
period of time the word tithi of AB could have evolved as a transformation of the word sthiti, to
connote a particular shape or phase of moon. Keith’s arguments have no force to negate the
evidence of use of the generic word tithi in the Rgvedic AB and the Yajurvedic SB texts, in the

sense of an unspecified day or date, most probably marked by rise or set of full moon'®,

Available samhita texts, do not invoke the word tithi, but the darsa-piirnamasa rite is common to
all Vedic traditions'!. Irrespective of whether one followed Pairigya or Kausitaki, the waning and
waxing of moon had to be observed in a sequence to keep count of the elapsed days in both the
dark and bright fortnights. Taittiriya Brahmana attests that the days and nights were tracked in the
Suklapaksa and the krsnapaksa separately by naming them as samjnanam, vijnanam, darsa, drsta
etc'?. The list of such names that occur in groups of five is shown in the accompanying table 5.1.
This does not mean that ahoratra were not counted in terms of ordinals in the Vedic texts. Both
amavasya and pirnima were referred as pancadasi, the Fifteenth.

107t is to be noted here that the misunderstanding of Keith on tithi is seen also in the Vedic Index of Names and Subjects
by Macdonell and Keith, Published for Govt. of India, J. Murray, London. 1912.
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Table 5.1 Tithi Names

Ahoratra in TB (day/night)
# VGJ PT SKA .
Suklapaksa Krsnapaksa
1 Nanda Nanda Nanda Samjfiana / Dar§a Prastuta / Suta
2 Bhadra Bhadra Bhadra Vijhana / Drsta Vistuta / Sunvati
3 Bala Bala Jaya Prajfiana / Darsata Samstuta / Prasuta
4 Rikta Atirikta Rikta Janat / Visvartpa Kalyana / Siyamana
5 Pirna Pirna Pirna Abhijanat / Sudarsana Vi$variipa / Abhisiiyamana
6 Soma Masa Jaya |Sankalpamana / Apyayamana Sukra / Pritt
7 Mitra Mitra Mitra | Prakalpamana/Pyayamana Amrta / Prapa
8 | Mahabala | Mahabala | Mahabala Upakalpamana / pyaya Tejasvi / Sampa
9 | Ugrasena | Ugrasena | Ugrasena Upaklpta / Stinrta Tejas / Trpti
10 | Sudharma |Svadharma|Sudharma Klpta /Ira Samiddha / Tarpayanti
11 [(Sunanda*)| Svananda | Manya Sreyo / Apiiryamana Aruna / Kanta
12 Yasa Yasa Yasa Visiya / Piiryamana Bhanumat / Kamya
13 Jaya Jaya Jaya Ayat / Piirayantl Maricimat / Kamyajata
14 Ugra Ugra Ugra Sambhiita / Puirna Abhitapat / Ayusmati
s'ullfla Paurnamasi| Siddhi Siddha Bhiita / Paurnamasi --
krlsia Amavasya | Siddhi Siddha -- Tapasvat / Kamadugha

VGIJ provides a historical perspective to the above Vedic tradition of tithi, first in the 24" anga
namely, mahasalila. Evolution of the ancient tradition can be traced in the present tithi-karma-
guna chapter and further in the second arga titled candramana. The questions raised in the salila-

prasnadhyaya are:
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The answers are cryptic but convey the purport that the fortnight was equated with time measure

of 15 tithi, depending on the decrease in the brightness or change in the size of moon'?.
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It is said that deities drink the first five digits on the 5%, the second five digits on the 10™ and the
third five digits on the 15" nights (in dark fortnights). Further the word tithi is used in the sense
of the full moon day being named piirna-tithi before the cycle repeats. Explanation of the fortnight
in three groups made up of five digits of moon follows the TB tradition where also the names are
given in three groups of five. Two important observational facts stand out from the above. First,
the decrease is not said to be at the rate of one kald per night and hence the measure of kald is not
constant at least in the mahdsaliladhydya. More interestingly the 16 kald is said to be remaining.
We can infer that whatever total measure was assigned to the orb of the full moon by Vrddhagarga
that number was not an integral multiple of 15 or 16 but a small fraction denoted as the 16™ kala
remained. This might have been the reason for later Sanskrit texts to take the word ka/d to mean
the fraction (1/16).

One may wonder why instead of stating one kala is consumed per night the decrease is demarcated
at interval of five nights. The reason is clearly observational, since the illumination of moon does
not decrease linearly but changes its rate of decrease near the 5" and the 10" nights. This is
demonstrated in Figure 5.1 by modern illumination data collected from the Stellarium software
starting from an arbitrary full moon near apogee and perigee. It may be observed from the figure,
the illumination decreases slowly by about 20% in the first five moonrises but drops steeply by
about 55% in the next five rises. The rest 25% falls further slowly in the remaining five rises.
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Figure 5.1 Variation of illumination of Moon in the Krsnapaksa

In the Vedanga period, two different traditions for specifying the day seem to have come into
vogue. In the first system, for each fortnight two sets of five names were repeated thrice to cover
the fortnight. The Jaina text Sirya-candra Prajiiapti (c 300 BCE) follows a variant of this system,
with five names for the morning half and five for the night half of each tithi, repeated thrice in the



two fortnights'*. Brhatsamhita (6th cent. CE) mentions only five tithi names'> that are repeated
thrice in the two fortnights, but lists by name fifteen tithidevata.

In the second system an entirely different sequence of 15 names were selected. This is shown in
PT, VGJ and SKA (Table 5.1). Gradually, the days in a fortnight were sequenced using ordinals
as prathama, dvitiya, etc. (first, second etc.). In these schemes the name of the paksa had to be
specified for clarity. This was a simplification of the TB ordering subsequent to the recognition of
the paksa or ardhamdsa (half synodic month) being not equal to 15 aho-ratra, but defined to be
equal to 15 tithi.

Prajapati Legend in SB

The Satapatha Brahmana provides the heuristics for selecting the numbers 15 and 30 through a
legend connected with Prajapati the Year. After creation of the cosmos the joints of Prajapati
became slack at the meeting of day and night and at full moon and amdavasya. His joints at the
syzygy were fixed by conducting the darsa-piirnamasa rites'®. The text further works out how the
360 days and 360 nights making up the Year of 720 (ahas + ratri) can be factored into integers
starting from 2 and increasing by unity at every step up to 24.

The number 720 is divided by 2, 3, 4, 5, 6,8,9,10,12,15,16,18,20 to get 360, 240, 180, 144,
120,90,80,72,60,48,45,40,36. The text says for each of these possibilities, Prajapati could not
envelop (sa naiva vydpnot)”. When divided by 7, 11,13,14, 17, 19, 21, 22, and 23 Prajapati could
not manifest himself (na vyabhavat)'®.

The legend concludes that Prajapati made himself into 24, resulting in 30 istaka (bricks of the
altar)!®. Then, He sat there in that 15 boxed figure. Since he settled in the Fifteen, there are 15
forms (for moon) in the waxing and 15 forms in the waning fortnight>’. Twenty-four is the number
of ardhamasa (half-months) in a year?!.

The division of aho-ratra (day-night) cycle into ahas and ratri is dictated by rtam, the cosmic law.
Similarly, the amavasya-amavasya or pirnimda-pirnima cycle is divided into two halves, the bright
and the dark. This self-similarity in the two basic time units plays key role in Indic worldview and
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Sanskrit equivalents for the original Prakrta names as given by Malayagiri in his commentary.
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intellectual traditions. Since the nominal half-month synchronizes with 15 tithi, the measure of day
or night was also reckoned to be 15 muhiirta, making ahoratra to be 30 like the month was equated
with 30. We have seen that in TB the day and night of the two paksa or ardhamasa were
discriminated by naming them separately. This naming was extended to cover the whole year by
reckoning the 24 ardhamdsa by 24 names??. This exercise was continued further to name the
fifteen muhiirtas in the day and the night separately. The principle was to specify a particular time
interval within the Vedic year by mentioning names of the ardhamasa, the ahas/ratra and the
muhiirta. A modification of this led to the tithi with moon’s illumined orb taken as equal to 15
divisions or 16 kala, decreasing (or increasing) by one kala counted by each moon rise. This
scheme had to be made more accurate for better synchronization of the movement of moon and
sun over longer periods of time. VGJ introduces such an improvement in the 2™ anga:
Candramana.

Tithi in the Mahabharata (MB)

The word tithi appears in MB several times as a generic time unit referring to an unspecified day
or night®. The birth tithi of Yudhisthira is specifically mentioned as pitrna®* referring to a full
moon day. In the Vanaparvan Ch 214 while describing the birth, growth and eventual descent of
Kartikeya as Skanda, nights are named; dvitiya, trtiya, caturthi, suklaparicami and sasthi. The sixth
day from his birth sasthi is called the mahatithi®. In the Anusasana parvan Ch 87, all the fifteen
tithi of krsnapaksa are mentioned in the order pratipat, dvitiya,..trayodasi, caturdasi ending on
amavasya. The word tithi in the sense of a general date occurs in the Epic in about fifteen places
in both feminine and masculine forms.

The Atharvaveda-parisista an ancillary Vedic text refers to tithi, tithichidra, subhatithi, as if the
specialized meanings of these terms were well known.

Tithi-devata

Grhyasiitra texts explicitly refer to tithi as a calendrical unit and also to tithi-devatd, in the naming
ceremony?°® and other household rites?’. It is easy to see that both the naksatra and tithi on any day
are linked with the moon; the naksatra reckoning appears to be more ancient than the latter. It is
possible the tithi-devatd custom arose as a follow up of the naksatra-devata concept. Among the
ancient texts the names of the tithi-devata are available only in the Pardasaratantra and the VGIJ.
Several of the names match with Vedic devata names, but an underlying principle of number
equivalence seems to be operative in identifying the deities. For example, trtiya has Visnu
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(trivikrama of three steps) as its deity. Like-wise sasthi has Kumara (Kartikeya) and saptami has
Saptarsi (Seven Sages) as devata. The names of the devata as available in VGJ and the
Pardasaratantra are shown in Table 5.2 after the Sanskrit text.

Previous work on Tithi-karma-gunah

The present chapter on tithi of VGJ has been previously edited and translated by Bill Mak in two
publications. In the first paper he published verses 11 to 44 of the text, with translation, based on
two manuscripts?®. In the introduction to this paper Mak rightly points out the weakness in the
argument of Pingree®® that the concept of fithi might have been borrowed from Mesopotamia.
Subsequently, he published a general overview of the text of “Gargiya Jyotisa” highlighting its
importance for understanding ancient Indian astral sciences. In this paper he has also presented a
critical edition of all the 44 verses of Tithikarmagundah with the help of thirteen manuscripts®°. His
conclusion is worth quoting: “To sum up, based on our cursory survey of the passages on time-
reckoning and planetary science, we can see that the Gargiyajyotisa consists of a body of astral
lore that gradually evolved from the late Vedic period up to the early centuries of the Common
Era.”

It will be observed that our text presented below is not too different from Mak’s version. The two
readings differ in some places due to our choice of variant readings which we feel suits the context
better.

Observational roots of Tithi

The concept of tithi in India has been widely used as a calendar date in inscriptions and records
for nearly two millennia and continues to be used. However, reckoning of this has been largely
based on siddhanta astronomical treatises which define tithi as the time taken for separation of sun
and moon in longitude by 12 degrees. The more ancient reckoning was not computational but
observational with some pragmatic interpolation as VGJ recommends in the second arnga on
Candramana (measure of moon). An important branch of astral science cultivated in India has
been muhiirta-jyotisa or event astrology that decides auspiciousness or otherwise of time intervals
for carrying out desired activities by humans. A celebrated text on this subject is Vidyamadhaviyam
by Vidyamadhava (c 1360 CE). Equally famous is the commentary Muhiirtadipika on this text by
Visnusiiri son of Vidyamadhava®'. Mathematical astronomy was well developed by 14" century
for accurate time determination including prediction of eclipses. Nevertheless, the above text
quotes more ancient authors about observing the sky for knowing the time. In this regard the text
and commentary are of great historical importance. Visnusiiri commenting about pancanga the
five elements of medieval Hindu astrology, namely naksatra, vara, tithi, karana & yoga, writes;

28 Mak. B. “Tithikarmaguna in Gargiyajyotisa - Tithi Worship According to a Number of Early Sources.” Journal of
Indian and Buddhist Studies, 66.3 (2018) pp. 958-911

2 Pingree, D. (1963). Astronomy and astrology in India and Iran. Isis, 54(2), 229-246.
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pp. 52-71.

3 Vidyamadhaviyam by Vidyamadhava with the Muhiirtadipika commentary. Ed. R.Shama Sastry; Oriental Library
Publns, Univ. of Mysore 1923.
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This means, tithi was defined as the time taken for reducing or increasing 1/15™ part of moon’s
orb which has to be essentially observational.

Starting from the Rgveda, the decrease and increase in the illumination of moon?2, repetition of
full moon, notation for four special phases as deities namely, anumati, raka, sinivali, gungii
(kuhii)>> and existence of the thirteenth intercalary month* are described in the background of
Vedic mysticism and ritualistic injunctions. Vedic textual references to moon in the backdrop of
the visible sky are too many to be discussed here. The most colourful among these refers to deities
drinking soma (of the moon) in the dark fortnights. No special explanation is needed to understand
this to be the decrease in the brightness of moon’s orb. VGJ provides us a ringside view of why
Vedic concepts of Time, metaphors about moon, sun and other celestial deities are to be treated as
models of ancient science and how the associated ritualistic practices like naksatresti,
darSapiirnamasa®, caturmasya, agnicayana, gavamayana have led to Indian mathematical
astronomy. As far as tithi is concerned, one can trace its development from the Vedic Samhita,
through the Brahmana and the Siitra texts. Before reaching the VGJ, tithi has had a long history
from soma drinking deities, to moon’s love for rohini®%, his suffering the curse of yaksma®’, cure
from rajayaksma (consumption disease) for humans by the ritualistic offer of sanndyya-havis on
amavasya when moon and sun are brought together like curds and milk®. In the Vedic texts tithi
does not appear as a finished concept or parameter in a fixed sense, but the various legends with
variable meanings reflect the emotional and intellectual dynamism of a community of deep
thinkers to discover meaning to an aspect of transcendental Time in terms of changing but visible
pattern of moon’s light received from sun®’.

Chapter 5 of VGJ

The edited text of the tithikarmaguna chapter is presented at the end of this section with variant
readings and brief summary as in the previous parts. We have added one more manuscript of VGS
to our data base. This is (Brhadgargiya Samhitd, Mss. No.542 of 1895/1902; 226 folios) from the
Bhandarkar Oriental Research Institute, Pune; denoted further here as P4. With this inclusion our
collection has ten manuscripts of VGS of varying readability and accuracy to arrive at a critical
edition of VGJ. Additionally, for verifying attributions to Vrddhagarga and Garga by Utpala, a
manuscript of BS, from Kashmir with commentary of Utpala has been procured. This is denoted

2RV (10.85.5), TS (2.4.14)

3RV (2.32.8); TS (3.3.11,3.4.9)

3RV (1.25.8)
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as JK2752. The manuscript M2602 of BS with Utpala’s commentary cited in previous parts of
VGJ by us does not contain the tithikarmaguna Chapter 98 of BS.

A few observations about the narration style of the text may be in order. The chapter begins as a
conversation between Garga and his son Krostuki as reported by a third person. In verse 3 the
query is about tithivarga, where the word varga most likely carries the meaning of group of five.
The legend about yaksma and the definition of tithi in the next two verses clearly reflects the
foundational concepts from the mahasalila (24™ anga), the most ancient layer of VGJ that is
composed somewhat like a Vedic Brahmana text. Kala or Time can be characterised in terms of
kala (moon’s phase) and fithi, can be inferred from the mahdsalila, that has been partly quoted
above. The sixth verse here in VGJ Ch.5 gives the maximum time measure for a tithi to be less by
2 lava. The verse giving the length of ahoratra as 124 lava is missing in our manuscripts. But,
some verses of Garga about tithi as quoted by Somdkara in his commentary on the Yajusa-jyotisa
are available in the manuscripts. Keeping this in view for better understanding of the Sanskrit text
the verse stating the length of the day to be 124 lava has been added in our text in parantheses*.
We get an idea behind this number in later sections of VGJ. The names of tithi and their ordering
are stated in verses 7 to 9 completely. But again, from verse 11 tithi are enumerated in greater
detail with devata names and the type of work suited to each tithi. Some inconsistency is seen
between the two narrations. Utpala’s commentary on BS quotes only verses 11-42 as by Garga,
but not the earlier ten and the last two verses. Thus, it is plausible that this chapter has been
constructed by the school of Vrddhagarga over an older layer of VGJ.

skkeskeskok

40 Yajusha-Jyautisha and Archa-Jyautisha, Dwivedi, S. Benares. 1908.
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Editorial notation

all All except defective Mss
att Attributed to

Ch Chapter

cf Compare with

em Emended

irr Irregular usage

mt Missing text

snc  Script not clear

v Verse

[..] Editorial addition

Brief Summary
5. Tithikarmagundah

In the beautiful Caitraratha forest, amidst the gathering of Great Sages, Krostuki asked Garga a
set of questions, “Bhagavan, what is tithi; how do they occur, what are the names of the different
tithis and their corresponding deities; what are the activities recommended for each tithi?”

Having heard Krostuki’s words, Garga answered. When Soma (moon) due to yaksma (curse of
consumption) wanes, his decrease (in measure) is known as tithi. The maximum time extent of a
tithi is 2 lavas short of a day (1 lava = 124" portion of a day of 30 muhiirtas).

Garga names the 15 tithis and says that they occur twice in a (lunar) month, during krsnapaksa
(waning fortnight) and suklapaksa (waxing fortnight).

The rest of the chapter lists in detail the name, the devata (deity) and the activities that are
recommended under each tithi. This information is summarized in the accompanying Table 5.2.
Since VGJ and the Pardsaratantra are the only two ancient texts that list tithidevatd, names given
in PT are shown for comparison.

Table 5.2. Tithi, devata and karma-guna

# Name Devata (VGJ) | Devata (PT) | Karma-guna
1 Nanda/ Svayambhii Brahma Suitable for fixed/firm activities; charity; tapas;
Pratipada nourishment and auspicious rites. Starting of education

and journey to be avoided.
Birth in this #ithi is considered good.

2 Bhadra/ Brhaspati Amaramantrin | Recommended for craft work; medical work; start of
Dvitiya journey; invitation; marriage; land & construction
activities. Best for nourishment rites.
3 Bala/ Trtiya Visnu Janardana Strengthening activities; taming of cows, horses,
elephants and servants and other controlling work; seed
sowing.
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4 Rikta/ Yama Yama Minor activities; capture of cattle; gruesome activities;
Caturtht giving false testimony; killing of village army; annual

expeditions or attacks.

5 Piirna/ Soma Soma Fixed/firm activities; making beds, chairs; building
Paficami houses and boats; herbal preparation and decoration of

delivery rooms; nourishment rites.

6 Masa/Soma/ Kumara Kumara Fixed/firm activities; start of agricultural work and
Vrddhi/ construction of houses, temples, entrances and towers.
Sasthi Travel is not recommended.

7 Mitra/ Saptarsi Muni Making friendship among kings; production of royal
Saptami paraphernalia, flags, umbrellas, beds; wearing ornaments

and clothing.

8 Mahabala/ Vasu Vasu Displaying one’s strength; employing one’s authority,
Astami mechanical devices, bows and arrows; building

underground cellars, tunnels and moats; labour involving
using elephants and horses.

9 Ugrasena/ Rudrant Pisact Stopping, subduing, killing and capturing of enemies;
Navami subduing of poisons. Traveling to be avoided; having

traveled, should not enter his house.

10 | Sudharmini/ Dharma Dharma Digging wells; river. activities related to wells & lakes,
Sudharma/ cities, gardens, fields and houses. Building of halls.
Dagami

11 | Ananda/ Rudra Rudra Yajiias and learned discussions; work related to villages
Sunanda/ and cities; firm action regarding womenfolk and workers;
Ekadast hidden wealth must not be used.

12 | Yasa/Yama/ Aditya Ravi Certainly benevolent. Recommended for auspicious
Dvadast activities; mantra initiation & sacred thread ceremony;

treasury/ granary related work; depositing money.
Loans should not be taken.

13 | Jaya/ Kama Kama To follow previous work. Clothes, garlands, decorations,
Trayodast paintings, ornaments.

Religious rites for welfare of women; kanyavarana
(bride-selection).

14 | Ugra/ Kamasatru Rudra Gruesome activities. Capturing animals, pre-emptive

Caturdast strike, poisoning, destruction of village army.
Journeys to be avoided.

15a | Saumya/ Pitr Pitr Ancestral  rites, devakarya, agnikarya are
Amavasya/ recommended. Establish cowsheds. Priest selection rites;
Siddhartha performance of yajiias; sacral offerings.

15b | Saumya/ Soma -- Confers eligibility to worship devas (dieties); agnikarya,
Paurnamasi/ establish cowherd settlements; induction of royal priests;
Kalyani performance of vedic rites, auspicious activities.

Verses 43, 44: Tithis repeat in the above manner cyclically in both the waxing and waning
fortnights. The white kalas (digits) are sought by moon'. A well composed (susamahitah),alert
brahmana should properly indicate the tithi as per the words of Garga.

(To be continued)

! The phrase ZJ@T FwaHET JdT: (v 43) should be taken as related to the explanation g F T= oA & =T, qEa

‘@qw&r_v\l of the mahasaliladhyaya quoted previously.
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